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The kinds and quality of pseudo-scriptures had over the believing public must have been far from trifling, for they were produced to meet the practical needs of the times.
What were, then, the motives of the production of these sham scrip-
tures?
The motives were as follows pp. 33-57).
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On the Pseudo-Fa-kiu-king (K. Mizuno) part of which correspond to the Pali Dhammapada and the others are the partly translation of the Udana-varga (the Dhammapada of the Sarvastivada school) and others. But the Pseudo-Fa-kiu-king is quite different in substance of content from the genuine Dhammapada, though they have the same title (The Fa-kiu-king).
The Pseudo-Fa-kiu-king had long been lost and known to none till it was discovered at Touen-houang in the present century (T. vol. 85, N. 2901).
Its commentary has also been discovered (T. vol. 85, N. 2902 (A. D. 602-675) in his remarks. Granted that Hong-j en quoted from the Pseudo-Fa-kiu-king, the book seems to have taken shape by the middle of the 7th century, which is not incompatible with the fact of its being listed in the Ta-tang-nei-tien-lou (A. D. 664).
Touen-honang. This is a history book of a sect of Zen Buddhism. The author from the Pseudo-Fa-kiu-king. One quotation is the title of the scripture only.
Two quotations, which lack the title of the sutra, are those from the first half of verse 16 and the first half of verse 17 in the 24 verses of Chap. 11
of the Pseudo-Fa-kiu-king. The remaining three quotations are capped with the title of the sutra. One of the three consists of two verses (verse 13 and verse 14), the second is verse 15 and the third is a simple phrase from Chap. 2 with slight alteration of words. Moreover, it may be worthwhile to note that this Li-tai-fa-pao-ki contains about three quotations from PseudoKin-kang-san-mei-king (Vajrasamadhi-sutra). It is presumable that the afore-said Pseudo-Kin-kang-san-mei-king took shape between A. D. 650 and 665. The probability is that the Pseudo-Fa-kiu-king was also produced about the same time as the Pseudo -Kin-kang-san-mei-king.
The production of the Pao-tsang-louen may perhaps have followed that of those two books.
yen and other schools attached great importance to the sacred books and depended solely on genuine books. They took no notice of the pseudoscriptures. The pseudo-scriptures made no appeal whatever to them. On the other hand Zen Buddhism put great importance on the content rather than on tradition and formality. Zen Buddhists adopted scriptures on' their own merits. They made no hesitation in quoting from the pseudo-scriptures, as long as their content was excellent.
(The details on this subject will be written in Japanese in the Journal of the Komazawa University No. 19) -395-
